
Who Will Be a Witness? 

 

Chapter 8: The Things that Make for Peace 

 

This chapter addresses the means by which the church can participate in the work 

of social change through nonviolent action that challenges “the evils of systemic 

racism, poverty, the war economy, ecological devastation, and the nation’s 

distorted morality.” 
 

“Now is the time to explicitly turn our focus toward some introductory strategies 

and tactics that are faithful to the way of Jesus and are also conducive to doing 

justice and peacemaking within our troubled republic.” 

 

“In Luke 19, m Jesus mourns Jerusalem’s impending destruction by the Roman 
Empire. He wishes that they had only known ‘the things that make for peace’ (v. 

42). What is missed in this is that Jesus seems to imply that there are some things 

that make for shalom (wholeness, well-being, and the presence of justice), and 

there are some things that do not. Said another way, there are social change 

strategies that are effective, pragmatic, and faithful for setting things right, and 

there are some that are not. There are some social change strategies and tactics that 
align with God’s deliverance and peacemaking, while others require abandoning 

our faith in God and core ethical convictions.” 

 

This chapter explores some approaches that are “conducive for the church because 

they do not require abandoning the way of Jesus. Jesus was a revolutionary 

peacemaker who subversively ushered in God’s reign as a grassroots movement 
under the Empire’s rule, and he did so while recognizing the dignity of the poor 

and vulnerable rather than centralizing coercive power over society.” 

 

A core strategy for the church to employ in the pursuit of social justice is that of 

nonviolent resistance and struggle. This is a broad umbrella category that overlaps 

with other methods. “This biblical trajectory takes unequivocal sides in view of 
Jesus’ witness to peacemaking, enemy love, and directly confronting the Jerusalem 

establishment. Jesus accepted the backlash of disrupting the status quo and the 

economic flow of money in the temple, which inevitable led to his own death 

instead of taking the lives of those in power. His life portrays what we might call a 

nonviolent Messiah engaging in revolutionary speech and action, but of a different 

[nonviolent and compassionate] variety than most revolutionaries. As such, 
nonviolent resistance and struggle as a strategy aligns well with the very witness of 

Jesus’ peacemaking.” 



Following the peacemaking of Jesus requires a particular way of life that shapes 

the church’s pursuit of justice: 
 

First, “we must affirm the dignity, sacredness, and value of each and every life. 

This is true of the violated as well as the violator. Jesus does this through his 

attentiveness to the vulnerable and stigmatized while still refusing to take the life 

of those who do harm to others.” 

 
Second, Jesus calls us to love our enemies. “The test for loving our enemies should 

be discerned by our ability to treat our enemy as we would treat someone we care 

about deeply if they were in the same situation.” 

 

Third, “Jesus engaged in prophetic witness that confronted evil practices and 

teachings in society that harmed vulnerable people, and he did so knowing there 
would be an inevitable backlash from those in power…Christian discipleship has 

always required accepting risks through courageous and costly action.” 

 

Six principles of nonviolence described by Martin Luther King Jr.: 

 

#1 “Nonviolence is a way of life for courageous people. It is active nonviolent 
resistance to evil. It is aggressive spirituality, mentally and emotionally.” 

 

#2 “Nonviolence seeks to win friendship and understanding. The end result of 

nonviolence is the creation of the Beloved Community.” 

 

#3 “Nonviolence seeks to defeat injustice not people. Nonviolence recognizes that 
evildoers are also victims and are not evil people. The nonviolent resister seeks to 

defeat evil not people.” 

 

#4 “Nonviolence holds that suffering can educate and transform. Nonviolence 

accepts suffering without retaliation. Unearned suffering is redemptive and has 

tremendous educational and transforming possibilities.” 
 

#5 “Nonviolence chooses love instead of hate. Nonviolence resists violence of the 

spirit as well as the body. Nonviolent love is spontaneous, unmotivated, unselfish 

and creative. 

 

#6 “Nonviolence believes that the universe is on the side of justice. The nonviolent 
resister has deep faith that justice will eventually win. Nonviolence believes that 

God is a God of justice.” 



Other strategies involve social movement protest and organizing people power. 

One of the strengths of protest movements is their ability to mobilize masses of 
people while tapping into the cultural and social momentum that exists. One of the 

defining characteristics of protest movements is their willingness to be disruptive 

and to seek social change outside the formal channels that have been established by 

society. This is especially helpful for groups that do not hold social power. One of 

the challenges of protest movements is that they can disappear quickly, often 

because many (most) of the people who participate have no ongoing commitment 
to change. 

 

Community organizing works toward the sustainability of social change by seeking 

to empower and give voice directly to the people affected so they can change their 

communities through ongoing campaigns. Organizations. Justice work through this 

model is done through official and formal. With an emphasis on membership and 
commitment, organizations are able to struggle for justice over the long haul. 

“Deeply integrated into the philosophy of organizing is the belief that real change 

requires long ongoing struggle. Organizations are usually not seeking any quick fix 

or shortcuts.” 

 

Of course, the struggle for change also includes electoral politics. “If we are going 
to participate in the things that make for peace and justice, it is necessary that we 

think deeply and carefully about our Christian relationship to voting. If we desire 

to join God’s delivering presence in the world, we must think about even our 

voting habits, and what it means for the church to live within the complexity of our 

flawed political system.” 

 
“There are convincing pros and cons to voting as Christians. There is no question 

that electoral politics is about representation, power, and the organization of our 

society. Whether or not one votes, it should be clear that followers of Jesus care 

about how our society is governed precisely because we care about the impact that 

it has on individuals and neighborhoods. For that reason, all faithful Christians are 

necessarily political if they are following Jesus through our world and walking in 
his way.” 

 

“The church is called to participate in the things that make for peace and justice in 

our world. But different historical contexts open up the need for reimagining how 

we do that faithfully as followers of Jesus.” For Hart, no one approach is sufficient 

since there are many ways that we can work for justice. What we need to cultivate 
is deep awareness of the ways of Jesus and the stories of oppressed people as we 

creatively and wisely plan our next steps in doing justice. 



Questions for Discussion 

 
Non-violent struggle and resistance are often understood as passive. How do both 

the peacemaking ministry of Jesus and MLK’s philosophy of non-violence push 

back on that notion? 

 

How does the church’s call to affirm the dignity of human life, to practice enemy 

love, and to bear the cross uniquely position it to contribute to broader movements 
for social change? 

 

Hart suggests that churches can play various roles in protest movements. How can 

the church meaningfully contribute to such movements without falling prey to a 

“savior complex” (p. 301)? How would exhibiting an authentic willingness to 

follow movement leadership, versus trying to assume the role of leading, be an 
expression of the wisdom and love of Jesus in our current moment? 

 

Hart writes, “Community organizing seeks to empower and give voice directly to 

the people affected so they can change their communities” (p. 302-303). Where do 

you see this ministry of empowerment and giving voice to the most vulnerable in 

the ministry of Jesus as recorded in the Gospels? 
 

In your personal experience, how have communities of faith engaged electoral 

politics? What landmines are inherent in the work of electoral politics and how can 

Jesus-followers navigate around them? 

 


